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"Lear" and "Macbeth" and "Othello" hold their own by any 
definitions. But it is illuminating to remember that the successful 
man, in the Renaissance ideal, was one who could cope with every 
public or private emergency. It was not enough that he should be 
morally good — a beggar might be that; but he — and the women as 
well — must have the varied efficiency of gentlefolk born to a career. 
Viola, Portia, Orlando meet emergencies with success; Hamlet and 
Othello do not. The modern playwright, however, would be most 
unlikely to represent any of these excellent persons as tragic vic- 
tims, because the modern ideal of success is a matter of living, as 
it were on the defensive, not by rising to extraordinary accomplish- 
ment, but by avoiding such errors as later may embarrass us; our 
typical tragedy shows some weakness overtaking us in the very 
routine of our existence. Between this idea of failure and the 
Elizabethan, there is a change that can not be understood without 
the historian's help; and there are similar changes, calling for 
similar help, in the crude material that has gone into lyrics and 
epics. If the study of these changes is not specifically the study of 
poetry, at least it is the study of man's way of accounting for him- 
self to himself — not an ignoble study; and its effect would be to 
show the kinship of poetry with life, by illuminating man's eternal 
effort to restate life so that it will satisfy him, and the eternal 
moods through which the eternal effort is made. 

John Erskine. 
Columbia University. 



DISCUSSION 
"PRESENT PHILOSOPHICAL TENDENCIES" 1 

I. The Critique op Naturalism 

[T is not primarily a philosophical History of Our Oivn Times that 
Professor Perry has undertaken to present, in this substantial 
volume; 2 and it is not chiefly as an interpretation of contemporary 
tendencies that I shall here discuss it. It is, as he himself observes 
in his preface, more as critic than as historian, that he has written ; 
and it is, in fact, most of all as constructive philosopher. He has 

1 Owing to the length and thoroughness of this review it has been published 
as a discussion. Professor Lovejoy is in no wise responsible for the classification. 

2 "Present Philosophical Tendencies: A Critical Survey of Naturalism, 
Idealism, Pragmatism, and Eealism, together with a Synopsis of the Philosophy 
of William James," by Ralph Barton Perry. Longmans, Green, & Co. 1912. 
Pp. xv + 383. 
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accordingly disclaimed the responsibilities of the exegete of other 
men's teachings, deeming it "to be more important to discover 
whether certain current views were true or false than to discuss with 
painstaking nicety the question of their attribution." And his in- 
terest in current views is largely that of a writer desirous of ex- 
pounding his own doctrine more clearly and justifying it more com- 
pletely by means of a reasoned presentation of its relations of 
partial sympathy and partial antagonism to certain other typical 
doctrines concerning the special problems which appeal to him. The 
scope and arrangement of the book are clearly determined by this 
constructive purpose. The four principal tendencies with which it 
deals — naturalism, idealism, pragmatism, realism — all have definite 
logical relations to Perry's own position with respect to three specific 
issues: (1) to Weltanschauungslehre or, in a broad sense of the 
word, the philosophy of religion; (2) to the epistemological and 
metaphysical question about the "nature" of reality and its de- 
pendence on, or independence of, cognition; and (3) to the question 
whether reality conforms to the requirements of logic and is truly 
to be apprehended through logical thought, — i. e., to the controversy 
over " anti-intellectualism. " These three issues, rather than the 
four tendencies, might, with some advantage, have furnished the 
chief rubrics of the volume. For, in very rough outline, Perry's 
main contentions are that "naturalism," though often conjoined 
with correct views upon the second and third questions, is unsatis- 
factory as an answer to the first question; that idealism in all its 
forms is an erroneous answer to the second question, though it is an 
error which has been largely inspired by a reaction against the errors 
of naturalism; that pragmatism is a faulty answer to the third ques- 
tion, though it represents a legitimate criticism upon certain errors 
of both naturalism and idealism ; and that the true philosophy is to 
be found in a realistic metaphysics which avoids the mistakes of 
naturalism by a recognition of the significant role of conscious vo- 
lition and "moral causality" in the world, yet avoids the excesses of 
pragmatic voluntarism by maintaining, with the idealists, "the va- 
lidity and irreducibility of logical and moral science," even while 
it agrees with the pragmatists in asserting the "practical and em- 
pirical character of the knowledge process and the presumptively 
pluralistic constitution of the universe" (p. 272). 

It is with the reasonings leading to certain of these positive con- 
clusions that I should like to come to close quarters. Yet I should be 
doing the book a grave injustice if I did not, before proceeding to 
this examination, emphasize the importance and value of the piece 
of work which Professor Perry has done purely on its historical side. 
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"While he brings to the task a wide acquaintance with most of the 
important phases of contemporary reflection, it is especially the re- 
cent developments and the contemporary situation in Anglo-Ameri- 
can philosophy that he has essayed to portray. And it was high time 
that this should be undertaken. Many things of great interest, and 
some things of real moment, have been occurring among us these last 
two decades; yet there have been very few attempts hitherto made 
to give a comprehensive and interpretative account of these new 
movements — and no attempt, I think, which has achieved so high a 
degree of success as the present one. In spite of his doctrinal preoc- 
cupations Perry has produced an extremely illuminating review of the 
philosophical tendencies of our time in the English-speaking world; 
and in doing so he has rendered a service for which all students of 
contemporary thought must be grateful. His general plan of treat- 
ment I can myself, for reasons which it would take too long to explain, 
not regard as the ideal one; there are some serious omissions and 
oversights; and there are, of course, some interpretations to which 
it would be possible to take exception, if the author had not himself 
professed comparative indifference upon this point. But, in so far 
as it attempts to be a history, the book has the essential merit of 
being a genuinely philosophical history. It deals — in spite of the 
somewhat misleading prominence given to the four principal "isms" 
— with the reasons, the logical (and sometimes the alogical) motives 
that lead contemporary philosophers to their diverse conclusions, 
and not merely with the resultant systems as accomplished facts. 
These more fundamental motives, the dialectical elements out of 
which philosophic compounds are formed, the author has in many 
cases very instructively generalized and separated from the non- 
essential forms and the accidental concomitants which they happen 
to have in the doctrines of this or that individual philosopher. And 
his analysis of the complicated interlacings or cross-workings of these 
motives is often singularly penetrating. I can not forbear to add 
that the book perpetuates the tradition of felicity and distinction of 
English style which has been honorably characteristic of Harvard 
philosophers. 

In one part of the book, at least, Perry assumes those definite 
responsibilities of the exegete which he has elsewhere disclaimed; 
and on this some relatively detailed comment is perhaps in order. 
By his appended summary of James's doctrines, Perry seems to me 
to have done a substantial service both to the reputation and influ- 
ence of that master and to the study of contemporary philosophy. 
For James's thought had a good deal more coherency, and the 
various parts of his reflection more of definite interconnectedness, 
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than has commonly been recognized, more, indeed, than James him- 
self ever paused to point out. Much of this Perry has exhibited in 
a highly illuminating manner; to not a few readers, I doubt not, 
this appendix will give a clearer and more correct understanding of 
James's philosophical position than they have ever gained from 
reading James's own writings. This may seem a singular thing to 
say in the case of a writer so notable as James was for concreteness 
and effectiveness in exposition. But the truth is that James was by 
no means a good expounder of his own philosophy as a whole, ex- 
cept for such readers as had the patience to do what Perry has here 
done for them : to compare one passage with another, to put two par- 
tially contradictory utterances together and extract from them the 
residuum of positive affirmation, to take from one volume the clauses 
intended to qualify the propositions in another volume, to make ex- 
plicit certain logical relations implied, but not fully drawn out. The 
result of this process, to be sure, is not exactly a faithful psycholog- 
ical picture of the mind of James. Upon many questions James's 
thought was to the end characterized by uncertainties, confusions, 
tendencies towards now one solution and now another; and he was 
not wont to remember all his other, and perhaps counterbalancing, 
ideas, when his presentation of the idea for which he was at the 
moment concerned was in full course. His thought, in short, was in 
process and partly in oscillation, and his expression was unguarded 
and sometimes inconsistent; while Perry's synopsis reduces the 
thought to a single and arrested doctrine, and the expression to a 
relatively precise and balanced formulation. But if what we get 
thereby is not always identifiable with James's teaching, it still is in 
a certain real sense James 's philosophy ; the pieces of the picture are 
his handiwork, and the way in which they ought in the nature of the 
case to be fitted together was pretty well indicated by their contours. 
Especially good is the section on James's theory of knowledge; none 
who wish to understand the pragmatism of the original pragmatist 
should fail to read the pages in which Perry sets this forth, using, as 
it was very needful to do, the polemical statement in "The Mean- 
ing of Truth ' ' to give greater precision to the constructive statement 
in "Pragmatism." 

There are, however, some omissions and misapprehensions in the 
account of James's doctrine which perhaps were not inevitable con- 
sequences even of the attempt to convert it from a flux into "static 
concepts." The interesting fact that James, "radical empiricist" 
though he called himself, was never unequivocally an empiricist in 
the traditional sense, never held that all ideas are derived from 
sense-experience and that a priori knowledge is non-existent, is not 3 

•The fact is, however, indirectly intimated elsewhere in the volume (p. 206). 
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clearly indicated. That it is a fact seems to be shown by the last 
chapter of the "Psychology" taken together with "Pragmatism" 
(pp. 210-211). James's anti-intellectualism in "A Pluralistic Uni- 
verse" went beyond that which Perry sets forth (pp. 366-368). It 
did not merely declare that the "perceptual flux" contains more 
than any concept ever contains, and that some of its most character- 
istic attributes can never be conveyed in conceptual form; it closely 
approached, and, indeed, clearly implied, the assertion that the flux 
is not subject to the requirements of logic, that in it everything is 
"already in the fullest sense its hegelian 'own other.' " This, 
though James was averse from putting the matter so baldly, clearly 
implied that reality when conceptualized may involve insoluble antin- 
omies and intellectually irreconcilable contradictions; and that, ac- 
cordingly, you can not argue merely from the "conceptual" self- 
contradictoriness of the notion of a thing to the unreality of the 
thing. But in "Some Problems of Philosophy" this position was 
abandoned, a definite solution of the antinomies was offered, and 
James's unwillingness to "stomach logical contradiction" was ex- 
pressly given as his reason for adopting certain important meta- 
physical conclusions. Since Perry's purpose was to present James's 
doctrine in its final form rather than in its transitional stages, the 
omission of the former phase of James's anti-intellectualism was, no 
doubt, justifiable. But it does not seem certain that Perry has real- 
ized that this particular fluctuation occurred; and, in consequence, 
his citations from "A Pluralistic Universe" are sometimes mal a 
propos. For example, he gives the following as representing a view 
of James 's : " The same mind may know the same thing at different 
times. The different pulses of one consciousness may thus overlap 
and interpenetrate. And where these pulses are successive the per- 
sistence of these common factors, marginal in one and focal in the 
next, gives to consciousness its peculiar connectedness and contin- 
uity." Now, as used by James, the second of these sentences is not 
at all synonymous with the first; and his whole notion of the "inter- 
penetration of the pulses of consciousness," in "A Pluralistic Uni- 
verse" is something far more paradoxical than Perry's summary 
here even hints. On the other hand, in "Some Problems" James 
did not hold that the pulses of consciousness are either interpene- 
trative or, in the .mathematical sense, continuous; he there emphat- 
ically insists that they are discrete. 4 

Again, no account of James's philosophy can be complete which 
does not emphasize the fact that, next to its pluralism, its distin- 

4 1 discuss this subject at length in The Philosophical Review, September, 
1912. 
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guishing feature was a radical temporalism, — that, indeed, James's 
pluralism had temporalism as its form. By this I mean not only that 
James affirmed the irreducibly temporal nature of reality, but also 
that he was characteristically prone to think in terms of time-rela- 
tions — than which few modes of thinking are rarer among philos- 
ophers. Meaning, for example, signified to him the reference of a 
concrete event at one moment to another such event at another 
moment. Truth was likewise defined, not as a relation of corre- 
spondence between a thought and a simultaneous or an undated 
object, nor yet as a conformity with some timeless validity, but as a 
special sort of inter-temporal relation. So throughout James's psy- 
chology, epistemology, metaphysics, and philosophy of religion runs 
a peculiarly temporalistic habit of mind. Now, Perry by no means 
neglects to note this trait. But he seems to me hardly to insist upon 
it sufficiently ; and in any case, he fails to observe how greatly James 
was preoccupied with certain special problems of temporalism. Two 
of these were to James peculiarly important and engrossing: the 
question concerning the actual nature of time-perception, and the 
question about the bearing of a temporal ist ontology upon one's 
view of the relation of logic to reality. Into this region of James's 
reflection Perry does not appear to me to have penetrated deeply. 
All these, however, are minor limitations in an unusually clarifying 
exposition. 

Since, however, Perry's chief concern is to establish definite con- 
clusions upon the three problems mentioned, it behooves the reviewer 
also to deal with the book chiefly as an attempt at constructive phil- 
osophical reasoning rather than as an historical study. Of the three 
problems, I shall take the space to discuss Perry's treatment only of 
the first two, i. e., his philosophy of religion and his argument for 
realism. For these appear to me to be the parts of the book about 
which there is most left for the reviewer to say. The section dealing 
with the third problem, — i. e., the examination of pragmatism and 
anti-intellectualism — is, I think, much the best thing in the volume; 
most of it seems to me so acute and so sane and judicial that I am 
afraid that any extended comment which I might make upon it 
would prove but a tiresome reiteration of admiration and assent. 

It should be obvious that the first two problems ought by no 
means to be confused; yet it can not be said that Perry has suc- 
ceeded in focusing the two separately and distinctly. An answer 
to the ontological question concerning the relation of reality to con- 
sciousness is no answer to the religious question concerning the con- 
formity of reality to our ideals of value. The controversy over real- 
ism deals with a purely theoretical issue which may be and should be, 
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though it often has not been, dealt with in an entirely disinterested 
and cold-blooded manner. Metaphysical idealism does not as such 
imply, and can never by itself alone be made to establish, an opti- 
mistic view of the universe; realism does not as such imply a pessi- 
mistic one. Unfortunately, Perry has adopted a terminology which 
tends not only to obscure this distinction, but actually to merge the 
two issues. While he primarily means by idealism and realism the 
metaphysical doctrines ordinarily so designated, in several passages 
he flatly identifies the one with an optimistic view about the rela- 
tion of worth to reality, the other with abstention from optimism. 
Idealism, he tells us (p. 38), is a form of romanticism (a word which 
surely has already enough meanings to answer for without acquiring 
a brand-new one) ; and "romanticism" signifies "a philosophy in 
which the spiritual ground or center of things is . . . accepted by 
an act of faith, in which the motive of religious belief is allowed to 
dominate" (p. 36). Thus idealism is the theory which professes to 
guarantee "the eternal predominance of the good" (p. 330). Eeal- 
ism, on the contrary, "rejects the doctrine that all things must be 
good or beautiful or spiritual in order to be at all." It recognizes 
that "the universe contains things good, bad, and indifferent." 

This, of course, not merely confounds things which are distinct, 
but also somewhat unfairly creates prejudice against the one, and 
in favor of the other, answer to the purely metaphysical question. 
For it affirms that the idealistic answer is always at bottom moti- 
vated by considerations which have no lawful pertinency to a theo- 
retical issue; while it ascribes to the realist alone the right "scien- 
tific" attitude of readiness to accept facts as one finds them. 
Imputing motives is a somewhat delicate and difficult business at 
best; but the history of philosophy clearly refutes the generalization 
that idealism in metaphysics has always been inspired by a craving 
for a religiously satisfying view of the world and has always pro- 
fessedly sanctioned such a view. That it often has sprung from that 
motive and ostensibly issued in such a Weltanschauung is undeni- 
able ; just as it is undeniable that some latter-day idealists have been 
guilty of the discreditable practise of recommending their doctrine 
to general acceptance by employing the language of religion in rad- 
ically altered meanings, and even by a play upon the two senses — 
the technical and the colloquial sense — of the term "idealism." 
But the religiously affirmative and optimistic temper can not well 
be regarded as inherent in idealistic views so long as there are num- 
bered among the idealists or near-idealists such names as Protagoras, 
Hume, Mill, Schopenhauer, and Bradley. Nothing is more obvious 
than that one of the types of mind inclining towards idealism — in 
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the form of phenomenalism — is precisely the positivistic, sceptical, 
hard-headed type, which refuses to affirm aught that is not attested 
by the immediate evidence of sense; while, on the other hand, the 
affirmative and confident humor which inclines men to religious faith 
and to a belief in the general goodness of things has also been a 
temperamental source of dogmatic realism — teste the Scotch School 
or Dr. Martineau. There has, throughout the history of speculation, 
been a curious cross-working of motives here ; but I suspect that both 
religious optimism and physical realism are possible only by an act 
(usually unconscious) of faith; and that much historic idealism, 
even when it speaks the language of theology, is in reality a mani- 
festation of the spirit which denies. Das war des Pudels Kern! 
But in theoretic philosophy the spirit which denies is by no means 
the Devil. 

It is the more surprising that Perry has so far confused these 
two issues, because he has seen with unusual clearness that there is 
no true logical inference possible from idealism as such to a morally 
inspiring and religiously fortifying view of the universe. One of the 
most admirable chapters in the book, that entitled "Absolute Ideal- 
ism and Religion," exposes with merciless lucidity the confusions 
and equivocations through which alone many neo-Kantian or eter- 
nalistic idealisms of the last half-century have acquired a speciously 
edifying sound: — for example, the confusion, characteristic of much 
of Eucken's writing, between the notion of "the primacy of spirit" 
in a purely epistemological and practically barren sense, and the 
notion of man's practical dominance over his environment and of 
his power over it and over himself. Especially telling is Perry's 
"sho wing-up" of the imposture in the pseudo-voluntarism of the 
neo-Fichteans. This chapter at least, it is to be hoped, will be 
generally read by those whom Perry calls "the middle-men of en- 
lightenment — clergymen, litterateurs, lecturers, and teachers," many 
of whom have long been wont, no doubt in all innocence, to dress up 
the unlovely figure of the idealistic Absolute in the garb of the God 
of religion, and to bid men lift up their eyes to that object as the 
source of courage and consolation. But that the author who so 
clearly shows the logical disjunction between these sorts of idealism 
and religious optimism should at the same time imply that religious 
optimism is the logical essence of idealism, is a little curious. 

If now, in this first paper, we separate the threads of Perry's 
reasoning which concern the philosophy of religion or Weltan- 
schauung slehre from those which concern the epistemological con- 
troversy over realism, his chief contentions upon the former point 
may be roughly summarized thus: Idealism in its current forms is 
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(for reasons already indicated) without religious value; it is also 
(for reasons hereafter to be examined) logically inadmissible. But 
realism, or at least physical realism, has not uncommonly been as- 
sociated with "naturalism," i. e., with the adoption of the cate- 
gories and the larger conclusions of physical science as a definitive 
general philosophy. It is, however, undeniable that naturalism is 
irreconcilable with religion, — with "the requirement that the cosmos, 
whatever it be made of, shall in the end yield to desires and ideals — 
shall, in short, be good." "Religion of the optimistic type, the be- 
lief that civilization dominates and eventually possesses the cosmic 
process, can not survive, if the scientific version of things be accepted 
without reservation." Such a belief, or at least such a hope, Perry 
is solicitous to defend; — a fact which shows that faith may play its 
part, wholesomely enough, in the philosophy even of a realist. With 
the gloomy eloquence of his fellow-realist, Mr. Russell, in that strik- 
ing essay called "A Free Man's Worship," he has small sympathy. 
He has an affirmative religious philosophy of his own, though it is a 
completely and honestly "this-worldly" one; he seeks to fortify 
men's confidence that "values," though they do not "constitute the 
ground of existence, will in the long run control existence" (p. 340). 
He therefore offers a criticism of naturalism, a proof of the inade- 
quacy and inconclusiveness of the "scientific version of things." 

This proof, which one must suppose to have been intended to 
yield one of the three principal constructive conclusions of the book, 
is, I think, somewhat slighted in the execution. From the idealistic 
and other familiar grounds of attack upon naturalism, such as those 
used recently by Ward and Wenley, Perry is, of course, debarred by 
his general position ; of several such attacks he makes some vigorous 
criticisms. His own justification of "the claims of religious opti- 
mism" appears to rest chiefly upon three grounds: (a) a logical or 
Platonic realism, (&) a belief in the "effectuality of interests" or 
desires, and (c) an extremely sanguine sort of evolutionary melior- 
ism, (a) "Logic," it is affirmed, "is prior to physics" (p. 109), 
but is equally descriptive of a realm of independent, extra-mental 
realities (p. 83) ; consequently, "being has, in the last analysis, a 
logical rather than a physical character" (ib., italics the author's). 
If this "rather" is seriously meant, the whole of Perry's physical 
realism resolves itself eventually into a sort of Platonic realism; a 
singular outcome, which one could wish to have a great deal more 
fully elucidated. However this may be, the conclusion just quoted, 
we are told, "is fatal to naturalism." Perhaps it is; but I fail to see 
how it "affords a basis for religious belief," if religious belief means, 
as Perry repeatedly insists that it should mean, not merely a barren 
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metaphysical affirmation of otiose immaterial subsistences, but also a 
definite expectation of the conservation and the triumph of concrete 
human values in the order of time. This first argument, then, ap- 
pears irrelevant to the conclusion to be established, and its premises 
may therefore, in the present connection, be left unscrutinized. 

More pertinent is (b) the second consideration. "That interests 
operate and that things take place because of the good they promote" 
— i. e., because conscious agents desire them — is, Perry holds, a fact 
which it is mere wantonness and absurdity to deny; like Mr. Mc- 
Dougall, he takes his stand upon the fundamental certitude of he- 
donic selection. This, now, is a philosophical contention of interest 
and importance; but one is obliged to record with disappointment 
that Perry neglects not only to offer any new or extended argument 
for it, but also to make clear just how much he means by it and what 
its inherent implications are. He employs upon the same pages two 
seemingly irreconcilable sets of expressions upon the subject. On 
the one hand, he appears to wish to avoid unequivocal interactionism. 
For he denies that there is "any absolute incompatibility between 
mechanism and interest, ' ' and at times writes as if the mechanical de- 
termination of all physical events could be asserted and epiphenom- 
enalism at the same time escaped. ' ' The same process may obey many 
laws and laws of different types." "Were it necessary that the 
good should triumph only in the breach of mechanical law, then the 
growth of science would indeed be ominous. But life triumphs 
through and in mechanical law. The systems of nature enter intact 
into the systems of life" (p. 344). This, one would naturally sup- 
pose, means that, for example, a martyr's march to the stake can be 
equally correctly and fully accounted for by referring it either to a 
mechanical uniformity, in accordance with which the martyr's body 
is at a given time necessarily moved in a certain direction at a cer- 
tain velocity ; or to a psycho-physical uniformity in accordance with 
which the emotion of loyalty to conviction propels the selfsame 
body upon the same path at the same moment. This, no doubt, 
would be an attractive synthesis; it has the air of dealing very 
handsomely with both mechanism and interactionism, since it seem- 
ingly endorses in full the claims of each. But there are certain 
fairly obvious and notorious difficulties in such a reconciliation ; and 
to these Perry gives no attention. I mention but one. If a specified 
kind of event or circumstance, A, occurs always in concomitance with 
another event or circumstance, B, and if a specified effect, X, occurs 
whenever A + B occurs, then, it is quite true, we may formulate 
this uniformity in two ways. We may say that X always follows A, 
or that it always follows B. And if we know no more of the matter 
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than this, we may remain in doubt whether we ought to regard A, 
or B, or A + B, as the "cause" of X. But if we happen to know or 
to assume that, given B, X would occur even if A were absent, we 
should certainly not consider A the cause, or even part of the cause, 
of the effect. However Humian one's conception of causality, a cir- 
cumstance which, though present when a given effect is produced, is 
held to be not requisite to the production of that effect, is ex 
hypothesi no causal determinant of the effect. The fly who, observ- 
ing that whenever he sat upon the axle of the chariot-wheel a great 
dust ensued, inferred that he was himself the cause of the dust, was 
doubtless a faulty inductive logician; yet so far as his observation 
went, his hypothesis, though not proven, was from his point of view 
not logically absurd. But if the same fly had held a philosophy 
which declared that the motion of the chariot was quite sufficient to 
account for all the dust, yet had at the same time persisted in 
affirming the dust-producing "efficacy" of his presence on the axle, 
— he would have been a very illogical fly indeed. If, now, Perry's 
conception of the ' ' multiple determination ' ' of any single event in 
the life of a conscious being implies that one of the so-called determin- 
ants — e. g., the mechanical one — is of itself a sufficient cause of the 
event, he falls into a like illogicality, when he at the same time 
affirms that the event happens "because of" the coincident but un- 
necessary presence of a desire or interest. If, on the other hand, 
he supposes the desire to be really necessary to the production of the 
effect, he implies, not the conformity of a single event with two 
parallel, non-interfering, "laws," but the supplementing or modifi- 
cation of the effects which mechanical uniformities alone would have 
ensured, by the interposition of volitional agencies. If the martyr's 
bodily conduct could be deduced by means of a complete knowledge 
of the mechanics of molecules, which laws require no reference to 
any such factors as desires or interests or moral obligations, — then 
these latter are causally redundant circumstances. But if the 
martyr's conduct can not be so deduced, it must be because the ob- 
served effects are different from those which the mechanical laws 
would have described. In other words, the invocation of what Perry 
calls "moral causality" can be justified only if the implications of 
mechanical laws alone, with respect to the specified conditions, are be- 
lieved to be incompatible with the phenomena which in the given 
case actually occur. And this is equivalent to affirming the incom- 
patibility, in the given case, of purely mechanistic with volitional 
determination. Accordingly, universal mechanism seems to mean 
epiphenomenalism, or to mean nothing, and the assertion of the 
efficacy of interests as such seems to mean the denial of universal 
mechanism, or to mean nothing. 
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There are, however, numerous expressions of Perry's which seem 
to be plainly tantamount to a denial of universal mechanism, — ex- 
pressions in which the "multiple determination" of the same process 
is maintained only in the sense that a single act of a conscious being 
involves both types of causality, the one to account for part of the 
effect, the other to account for the rest of it. ' ' There is, ' ' one reads, 
"freedom from exclusive control of mechanical laws." "If it be 
true that the kinetic energy of my actions is quantitatively propor- 
tionate to the nutritive substances which I consume, it is not less 
true that my actions exhibit a qualitative uniformity which can only 
be expressed in terms of the interests that govern me" (p. 342; 
italics mine). This passage suggests, not a reconciliation of "mech- 
anism and interest," but plain interactionism. For, of course, no 
interaetionist ever denied that there are mechanical laws and that 
they have something to do with the case ; his doctrine does not imply 
that the martyr's movements are not conditioned by the force of 
gravity as well as by the emotion of loyalty. But with an inter- 
actionistic interpretation of Perry's position it is impossible to rec- 
oncile the expressions in which he implies that he has transcended 
the old antithesis. "It is," he writes, "customary to suppose that 
the accepted validity of mechanical laws somehow stands in the way 
of the operation of interest." Now, in fact, it is not customary to 
suppose that the validity of mechanical laws as partial determinants 
of the action of conscious beings stands in the way of the operation 
of interest; on the contrary, I dare say, nobody ever supposed any- 
thing of the sort. What is often assumed is that universal determi- 
nation of all physical happenings through mechanical laws is incon- 
sistent with the operation of interest in the physical order. And the 
careful reader will be unable to be quite sure from Peny's language 
whether he means to controvert this actual "customary supposi- 
tion" or not. 

One may, then, fairly complain of the author that he has left a 
most important point in his argument in a regrettable confusion and 
obscurity. Yet it is clear enough what he ought to mean, in order 
to give genuine significance to his polemic against naturalism as a 
professedly final philosophy. He ought to mean an unqualified as- 
sertion that the actions of men and other organisms are not at all 
what they would be if they conformed merely to general laws of the 
motion of masses or molecules, laws valid alike for inorganic, or- 
ganic, and conscious beings. Assuming this to be the position really 
intended, I should wish to urge, not that it is intrinsically untenable, 
but only that, if taken, it opens the way to further conclusions 
which Perry hardly seems to have glimpsed. One who goes so far 
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as this can not well avoid going farther; to change the figure, his 
affirmation is big with implications which cry for the light of day. 

Meanwhile, it is evident that even this conclusion falls short of 
a justification of the sort of "religious optimism" which Perry de- 
sires to encourage. It affirms the efficacy of ideals in the universe, 
but not their supremacy, present or future. It assures us of the 
pertinency of moral causality amidst the changes of the outer 
world; but it does not assure us of its eventual predominance. For 
this assurance, Perry invokes (c) considerations -which may perhaps 
not unfairly be reduced to the remark that "consciousness" has 
done a good deal in the world already, that we know little about 
the universe's latent capacities, and that in view of these facts we 
ought to hope for the best. We are, he urges, not justified in 
"speaking for the universe in terms of the narrow and abstract 
predictions of astronomy;" that "residual cosmos . . . which looms 
beyond the border of knowledge . . . may in time overbalance and 
remake the little world of things known, and falsify every present 
prophecy." It is upon such a note that the book ends. So confi- 
dent a temper one would not willingly discourage; that it is a false 
confidence no man, happily, can demonstrate. In so far as Perry 
argues affirmatively for it (against, for example, Eussell and 
Santayana) he seems to me to argue ineffectively. To have proved 
even that "consciousness, instead of creating the mere toys and 
playthings of the imagination, does actually make [some! things 
good," is by no means to have proved it "fatuous and unreasonable" 
to anticipate that probably, in despite of consciousness, the sun will 
some day grow cold and the earth be left a lifeless waste. Perry is 
prone at times to find in the "effectuality of consciousness" a 
prophetic significance which it does not logically contain. The fact 
that I can at will lift a table affords no safe ground for the infer- 
ence that I shall some day be able to remove mountains; and the 
fact that humanity has much transformed the planet of its habita- 
tion affords as little ground for the inference that it will some day 
be able to regulate the solar system. Even seriously to hope for this 
last (a hope which certainly seems implied by Perry's two con- 
cluding pages) will impress many minds as an attitude of some- 
what comic presumptuousness. And that "the claims of religious 
optimism" are not really based upon inference, but upon an appeal 
to faith and courage, Perry, on the whole, plainly enough recognizes. 
The only argument in this matter is, in truth, the argument from 
nescience; ignoramus, ergo speremus. That, if not at all an intel- 
lectually cogent, is none the less a potent, argument. And if the 
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measure of our ignorance is the measure of our permissible hope, 
then indeed is the room left for hope large. 

Arthur O. Lovejot. 

The Johns Hopkins University. 
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The Psychology of the Religious Life. George Malcolm Stratton. 

London. George Allen & Co. 1911. Pp. ix + 376. 

This volume is one of the " Library of Philosophy " series edited by 
Professor Muirhead. It is most delightfully written, the reader being 
carried along through many difficult problems of the philosophy and psy- 
chology of religion by a real literary style and by constant surprises in 
the way of happy turns of thought. It is a book to be enjoyed by the 
general reader as well as by the specialist. 

The conflict of opposing attitudes, so well known to all students of 
religion, is the underlying theme of the treatment. The author's aim is 
not so much to explain, if that were indeed possible, as to describe the 
various phases of the religious spirit as diverse aspects of this conflict 
of impulses and motives. First he points out the conflicts of feeling and 
emotion as seen in the alternate tendency to exalt and depreciate the self, 
in the breadth and narrowness of sympathy, in the acceptance and re- 
nunciation of the world, in the alternation of gloom and cheer, and so 
forth. In each case the author shows that the opposing attitudes are 
genuine expressions of human moods and are alike needful for the work- 
ing out of the complex religious attitude. " The mind, by its very atten- 
tion to a more impressive form of existence, finds itself drawn to opposite 
poles of feeling ; now honoring and now despising the self ; holding fellow- 
men in respect or in contempt; loving or else hating the ways and insti- 
tutions of the world; viewing the relation between humanity and the 
divine, now with excitement and now with calm, and in particular with 
gladness or with sorrow. The very fealty to the Ideal — stirs into life the 
most contrary emotions." 

Then the conflicts of action are described as seen, on the one hand, in 
excessive ritualism and, on the other, in avoidance of all ritual ; in aggres- 
sive religious activity and in the attitude that shuns all action and seeks 
inner and outer passivity. The varying expression of religion, now in 
some sort of overt action and now in inaction, being but the reflection of 
varying moods in the individual or of varying types of human nature or 
of differences, perfectly genuine, of mental constitution. With all the 
human need of action there are yet cravings that action does not satisfy 
and man often turns and finds satisfaction of religious impulses in passive 
contemplation. " Opposed to the religion of effort and the outward look 
is that of quiet and the inward look." 

Last of all there are the conflicts of thought, the trust in the intellect, 
and the strange jealousy of all things reasoned. The belief now in many 



